Allez, faites de toutes les nations
des disciples . . . .
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Go therefore and make disciples of
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Across the Archdiocese of Canada :

First annual St Arseny commemoration held

On Sunday, 3 October 2004, at Bishop Seraphim’s Mr Estabrooks says that the coincidence of dates
direction, the parishes across the Archdiocese of Canaltees not prove anything in itself. “We Orthodox are not
celebrated a molieben, a special prayer service sifiperstitious. Nevertheless, along with many other
thanksgiving and intercession with hymns and prayemyidences, it seems that we are being made aware that
to Saint Archbishop Arseny (Chahovtsov). At the sammur patron is interceding for us and, through this means,
service an offering was taken for the St Arseny Institutee is continuing to bless and serve his people and to bring
in Winnipeg, which offers theological training for theto fruition the efforts which he began while he was
Archdiocese of Canada. serving Christ in the Canadian vineyard.”

This particular Sunday was chosen for what is Along with Archbishop Tikhon (later Patriarch St
intended to be an annual event because it was the clogékhon, Enlightener of North America), Priestmonk
Sunday in 2004 to the date (4 October 1945) whekrseny as he was then called, was the key figure who, in
Archbishop Arseny fell asleep in the Lord and was latdi904-5, shortly after arriving in North America,
buried at St Tikhon’s Monastery in Pennsylvania, whicestablished the monastery in Pennsylvania named for St
he founded in 1905. The day of the falling asleep is, fdikhon of Zadonsk. (There have been annual pilgrimages
the saints, according to Orthodox teaching, the entry inim St Tikhon’s monastery for a hundred years, and next
the Kingdom of God and eternal blessedness. It is mgstar there will be a major celebration of the 100
often on the day of their repose that saints are honousathiversary of its founding.) Not only did St Arseny
on our Church calendar. establish St Tikhon’s monastery in the USA, but in

The director of the St Arseny Insitute, Spencek937-8, when he retired there in poor health from blood

Estabrooks, notes that it was on October 3, 2002 |tiRgiSoning after being shot in the leg by enemies during
Bishop Seraphim gave officially by letter his blessin%;ee se_rving of Divi_ne Liturgy atafa_lrm house in Me_mitoba,
for the beginning of the Institute and outlined its mandaft® auickly established a theological school, which later
to provide theological education. A year later, in the fafl€came St Tikhon’s Seminary.

of 2003, Mr Estabrooks continues, “we began our first In Manitoba, St Arseny established a monastery and
official year of classes, and our administrative team wasphanage at Sifton. Then, in 1926, he announced the
trying to find a time which would be best to hold questablishment of a seminary there. Here is a newspaper
first gathering for teachers, students, supporters and ttean from 1926, about an announcement made by Bp
general public. We settled on Saturday, October 4, 200®seny at an evening service held in his cathedral, Holy
Not long after we had chosen this date, | was re-readiffignity in Winnipeg :

theMessengearticle by Fr John Hainsworth onthe life  Necessity for the establishment of a theological

of StArseny and was taken aback when | noticed that the seminary in Canada, and also parish schools from
date of his falling asleep in the Lord was Octob&r 4  which candidates for the seminary could be drawn
1945! It was then that | decided to look back at the letter was emphasized by his Grace Bishop Arseny, head of
from Vladyka which gave official blessing for the the Russian Orthodox Church in Canada, Sunday
Institute, and realized that it was October 3, 2002,the €vening when preaching at the Russian Orthodox Holy

eve of the repose of St Arseny.” continued, next page . . .




. continued from page 1:

Trinity Cathedral. Bishop Arseny announced that a new
seminary will be established in the Russian Orthodox
monastery at Sifton, Man., which it is intended to make
a centre of a pilgrimage of all the faithful similar to
what, under the old regime in Russia, were “the Kiev
Pecherska Lavra” and “Suchavsky Monastery.” On
May 29 a missionary festivity will be observed at this
place marking the commencement of the seminary, it
was stated. At present, at least ten priests could be
placed in organized districts in Canada, and new
churches are in process of organization, said Bishop
Arseny. Due to the pressing need of priests, Bishop
Arseny announced that Deacon John Kowalchuk will
be ordained on May 22 at the cathedral here, and soor
after will be sent to Saskatchewan. Arrangements will
be made with the school board of Sifton and the
provincial government for students in training at the
seminary to also attend high school each half-day during
the school year, so that they might acquire English and
a general knowledge prescribed in the curriculum of
the province. ‘Itis possible that in the future, the English
language will be used in all the Russian Orthodox
churches,’ he said.

of the world and His people wherever they are.
Nevertheless, we now have our first acknowledged
Canadian Orthodox saint. St Arseny became a Canadian
citizen and retained his citizenship until his death,
though he came from what is now Ukraine and retired
to the United States in the last years of his life because
of ill health.”

Although still small and humble, the Institute under
St Arseny’s holy patronage has grown amazingly each
year since its founding, both in courses offered and in
the number of students. Mr Estabrooks notes that
“Many illustrations could be given of how one
development after another has fallen into place at the
righttime. | experience the St Arseny Institute as simply
the continuation of beginnings made by St Arseny, and
the fruition of his vision and efforts. | feel that the
development of the Institute is being superintended by
him, and empowered by the Holy Spirit through his
intercessions. He is our patron and we are acting as
servants in this venture.”

Inquiries about the St Arseny Orthodox Christian
Theological Institute may be sent to the Director,

Bishop Seraphim, the director of the Institute, and iSpencer Estabrooks, either by mail at 150 Canora Street,
clergy/teachers, as well as the Archdiocesan committéénnipeg, MB, Canada, R3G 1T2 ; by phone at 1-204-
preparing research materials on St Arseny, all believe|t&@3-5350, or by e-mail ainstitute@saintarsenga .
the circumstances which Bishop Arseny was describigternatively, one may contact the Registrar, Fr Mirone
above were very similar to our own today, and the vigidflysh, at 3 Prestwood Place, Winnipeg, MB, Canada,
which he presented was what has also emerged am&®jT 4Y9, or at 1-204-269-3743, or by e-mail at
ourselves—the need for priests, for the spread of the failklysh@shavea

for places for theological training, for providing
opportunities in the parishes for raising the level
understanding of the faith, so that more would be dr
to service in the Church, the importance of English (
sometimes French) as the language in which to shar
Orthodox faith in Canada, and the need for people b
gathered together in spiritual effort and celebration.

Mr Estabrooks says that he believes “this passg
reflects that what is being worked in our hearts is
sharing by St Arseny of his own heart and vision with |
through his intercessions and the grace of the Holy Sl
It is wonderful that in the Orthodox faith our vision a
service given to God is not restricted to our lifetime
we are connected forward and backward in time, fulfilllf[
the work of the saints who went before, and having th
serve us today, even though they have long gone tfi
with the Lord.

“St Arseny lived a remarkable life through manp
hardships, in a number of countries, and throughout |

-4

belong to the whole world because they belong first o
completely to the Lord and serve His purposes of salva

vast country and continent. He is not our saint only. Sﬂk
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those who have inflicted it. They are deeply deceived
persons, and when they die, either now or later, they

Remem berl ng BeSIan have to answer for their actions before God. Moreover,

At the beginning of September 2004 we heard, amgrpetrators of such evil actions (which we see too often)
perhaps on television saw, of the horrifying and painf@e most likely prepared for it through processes of
events in Beslan, North Ossetia, of the Russiapiritual enslavement by those who are in an even darker
Federation, on the north slopes of the Cauc sggndition. In all likelihood, their plan is to capitalise on
Mountains. The killing of so many children, along witHassions of reaction, in order to increase violence
teachers and others, and under such disgustiifyvards their own hoped-for evil ends.

circumstances, appals everyone. The perennial question Both St Silouan of Mt Athos and Archimandrite
“why” is really unanswerable, because such an act $ophrony of Essex teach us about how to pray in this
clearly insane. There is no justification possible for sudituation. It is simple, and direct, although not necessarily
an act. It is just plain evil. Moreover, when such thingso very easy, and it is according to the Gospel. This
happen in small towns in remote republics like this, ifesponse is to say either a version of the “Jesus Prayer
brings home to us the possibility that such horrors coutth behalf of the persons, the situation and oneself, or
be perpetrated even here. just to say “Lord, have mercy.”

However, like many of the population of Beslan, To say “Lord, have mercy” is to ask the Lord to
we are Orthodox Christians, and we must repond to| tliigdress ourselves, others and all situations with the
situation, as we must to so many others. How? As alwagstivity of His love. In using this manner of prayer, we
by turning to the Saviour. ask the Saviour to intervene according to His own nature

Certainly we must be praying for those who ar snd perfect understanding. We do _not interject any of
deeply grieving. | know that in Canada there were servic@dr fallen and passion-poisoned attitudes. In asking the
offered for the departed children and others, around tR@viour to have mercy, we ask Him to pour out His love,
time of burial. But it is good for us, for some time aftef0 Save, to rescue, to heal, to transfigure. We ask Him to
the initial pain, to pray for the departed, and also for tho8é&t, but do not presume to tell Him how to act.
who remain alive, but in pain. Our prayers can help them In praying in this manner, we support those in need.
recover, and to find consolation in Christ's love. Th&Ve help the suffering, but in so doing, especially when
constant reminders here of the catastrophe in New Yol pray for the evil-doers, we are also helping ourselves.
in 2001 help to remind us to pray about those affect&de bring Christ’s love anew to our own hearts. It is this
there ; but Beslan will, in our typical fashion, likelythat overcomes the pain, anger, fear and other passions
disappear from the front consciousness within days fthrat arise in our hearts in the face of horrible events like
weeks of the events, if for no other reason than th@aslan’s. It brings the transfiguring love of Christ to
because it is far away, and just one of a multitude wfational acts, and helps to stop the spread of the poison
regularly reported human tradegies. of anger and hatred which not ordgusesevents like

We have to guard against the usual response BfS one, but alsperpetuateshem andmultipliesthe
anger, or desire for vengeance in events like theggSponse of non-forgiveness, anger, and vengeance. Itis
Although very much understandable, this response priply the prayerful response that can bring light to this
poisons our own hearts. It paralyses us. A similar res@igrkness, and set things on a correct course. No eye-for-
can come from a flight from reality, prompted partly byan-€ye response, no application of force, can make
anger, partly by fear—a closing of the eyes so as not!t§ngs right. Only the application of Christ's love can
see. Either way, the heart can become hardened becdtidke things right, can bring healing, and can bring hope.
of inappropriate responses to pain. These are very hard and trying times in every way.

The pain must be faced and embraced, accordinggPecially we, Orthodox Christians, are being required
the example of Christ our Saviour. It is He who forgavé® testify by our lives and living for the Truth, for Christ.
and asked His Father to forgive His killers from the Cros@ur protests of love for the Saviour, of faithfulness to
with His arms voluntarily stretched out, embracing thefdim, are being tested. May the Saviour enable us to have
and all. Itis He who, in the Beatitudes, exhorts us to prije strength to live up to the call as we say: “O Lord
for, and even to bless those who persecute or kill us f§#sus Christ, Son of God, have mercy on us, and on
His sake. Even if the attack is not directly for His sak&our world.”
we have to turn to Him and ask for His help to respond in For those interested in aiding Beslan victims, see “Beslan
His manner. This means that we have to pray not only forRelief Fund” at www.oca.og .
those who suffered such evil ; we have to pray also for “From the Bishop's desk” continues, next page . . .
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Union and become materially so-called “better
off"(which usually benefits only those of higher income).

Pilgrimage to Romania

: The R ian faithful h I hi f
Many years ago, the late Archbishop John (Garklav )?énacio e Romanian faithiul have a long history o

: . . . . us fidelity to Christ and Orthodoxy. In this, the
Chicago was asked by a little girl, what is it that bish PR rmative person was St King Stefan the Great, of the
do. He replied that they bless. ’

15" Century. With God’s help, he united Bukovina and
In my experience this is so very accurate. It iRomania, and defeated the attacking neighbouring
the foundation of what Christ gave bishops, |irkingdoms and empires, including the Ottomans and
representing Him, to do in the Church. First of all, theyratars, over a period of fifty years. He was strictly
bless the Eucharistic Liturgy ; and they are, from thigajthful, a defender of Orthodoxy, and this heritage
responsible to bless all the things and persons |afgmains to this day in Romania, and particularly in
ministries that are necessary for the Christian life. F®ukovina (north-east Romania and Moldova)—and, one
this reason, a bishop should never be long out of higay say, in the Chernovtsi area of Ukraine. On 2 July of
diocese, and for this reason, he should be regulafdlis year, the 500anniversary of his death was celebrated
visiting the communities of his diocese : to provideyt the Dormition Monastery of Putna (near the Ukrainian
life—Christ’s life. border, west of Suceava), where also is his tomb in the
The visit to Romania on 3-15 August, 2004, wagnain Church.

intended to be for the rest and refreshment of the bishop, st King Stefan founded Putna Monastery. Among

and to a great extent it was—particularly spirituallthe many participants in the holy celebration were almost
speaking. But it was also very active in the blessingoo mostly young people who, from 29 June, walked in

aspect, because the bishop cannot really go anywhegggcession, with singing and prayers, the 78 kilometres
and particularly to such a believing people, withoutrom the old fortress in Suceava, west to the monastery
sharing the blessing and love of Christ with those aroungh pPutna. This was organised by the Romanian Orthodox
As always, we have to share Christ's love in concretstudent Christian Movement. Some of the participants,
ways, and He always provides more and more for us, 89 the way, had walked all the way from Kishinau,

that we have more and more to share. The blessing gagsidova, which means a walk of 500 km each way. Such
in both directions, too, for if the bishop is bringing suclpilgrimages are not uncommon in Romania, nor are they
a blessing from Christ to the people, the love for Chrisg Ukraine, even for the aged, and the age-range of this

in the people brings grace to the bishop, and througjtoup was from nine to seventy.
their faith and prayers strengthens the bishop. This is

truly the wonder of life in Christ. So a bishop does %osted me. and of the monks of Putna, enabled me to

take a vacation in the way others often do, becaus é§perience, in a short time, some of the principal holy

neither possible,_nor in his vocation, and a bishop cann ces, the historic monasteries, and the life and work of
ever pretend he is not. He must always be what and)w e Romanian Church. | visited in Bucharest the
he is. Patriarchate (where | served on Holy Transfiguration
Like other Churches recovering from the yearsyith Metropolitan Ciprian), and the historic Antim
under godless communism, the Romanian OrthodaWonastery. And south of the Danube, near the currently
Church is one with many new martyrs, and with mangulgarian city of Silistra (ancient Dorostolum), | had
new confessors—both departed and living. Truly, | mehe blessing of visiting the monasteries of the Cave of
anumber of these living confessors for Christ. As in som@e Apostle Andrew, and of Dervent. The Apostle Andrew
other places, the new government officially gives freedomid evangelical work all around the Black Sea, and along
to the Church, but it does not particularly support itits tributary rivers. At Dervent, there is a spring which
Sometimes, it actually hinders it, much as there |aigegan at his prayers (he needed water for baptising),
obstacles in our “capitalist” west, and this in the face afjhere pure water still flows; and there are rocks with
the well-known statistic that 80% of Romanians claingrosses that rose from the ground over the graves of four
to be Orthodox Christians, and that the Orthodox Churcdarly convert martyrs. Here, as elsewhere, it was evident
in Romania is not divided. that there has grown up a laudable symbiotic relationship
Romania is a mostly agricultural economy, andetween the monasteries and the people who live nearby
there are not many heavy industries. There is a tensifot forgetting the urbanites who also regularly visit them
between the desire to maintain and foster traditional way@ receive, and also to give help).
of living, and by contrast, the desire to enter the European

The Christian hospitality of the family that
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Romania has very many monasteries everywhemround in order to feed and clothe the monks and nuns,
both new ones, and ones re-opened after communrasid to offer hospitality to the many visitors and pilgrims.
closures. However, the Carpathian Mountains, which|rdrhose who are hearing confessions seem to do so for
through the midst of the country, are home to most of theany hours daily, and especially on weekends. Each
old and historic ones, and many of these built by St Kirspmmunity has its own historic crafts, as well as those
Stefan the Great and his family. It was a very great blessiagcording to the gifts of the current monastics. Some
to be able to spend most of ten days at the Dormiti@ommunities are very large, like the women’'s
Monastery in Putna, and to attend the daily servicespmmunities of Varatec (600) and Agapia (350).
morning and evening. Just outside the monastery, in ¢hers, and particularly the more hesychastic ones,
village, is what is believed to be the oldest wooden Churahe rather smaller, and tend to be more isolated in the

in continental Europe.

During three
consecutive days, |
was taken to visit
several of the area’s
historic churches and
monasteries. Some of
these had been
monastic churches
previously, but had ©
been turned into parish
churches in Austro-
Hungarian days, and
remain so still. In the
nearby village of &

Radausti is the historic peirina L,
Bogdana Chur_ch, one "5‘1:!:\\;!“;:
of these. In this same | [_g#8 .
village a new parish © g o

church is nearly
completed, and there [a4
is being constructed a B
complex of houses, |
with their own church,
for homeless and
orphaned children.
Many of these

=

Bishop Seraphim blesses the faithful at the Putna Monastery;
behind him is Bishop Callinic.

higher hills.

Thanks to
some of the many
publications of the
monastery in Platina,
California, one can
read a lot about the
spiritual heritage
of the Romanian
monasteries, and
particularly about the
well-known recently-
reposed Elder Cleopa
of Sihastria. Anyone
who might have the
opportunity to make
a pilgrimage to
these, and/or others
of the monasteriesin
Romania, would be
well-advised to seize
the occasion and do
so—probably the
sooner, the better.
And take extra
resources for gifts to
the monasteries, and

churches are frescoed on the interior, and the exterioraaswell for the many needy persons one will encounter.
well, and most are either being or have had the fescdese finds them often at a church or monastery, but very
cleaned and conserved. | visited, then, the churches aifittn elsewhere. For information, and to repeat what
monasteries in Arbore, Sucevitsa, Moldovitsa, Humowas published in th&essengeltast year, there is a
Voronets, Dragomirna, Varatec, Agapia, Neamts, SedDalgarian woman in western Romania, Catherine
Sihastria, and Sihla. It is not possible in a short spaceltangstone, who is caring for children who have been
describe all of these. But anyone can find photos of thegigen up for dead, and with God’s help, brings them
temples in libraries and on the internet. help. She does this on her own, as a Christian, without

In the end, although it was very moving, and v rgny government support here or there. | did not see her,
important that | see and experience these historic placB§cause | was notin that part of Romania. But | strongly
what was more important still was encountering th@hcourage anyone who can to support her in her
Christian life and love of those who worship in them@hristian work.This can be done through Marina Mantle,
particularly the monastics. And how hard many of thef¥€ mother, in CalgaryMissionary Relief Fund, 8020
work. The services of prayer take many hours every daj!ver Springs Rd NW #31, Calgary AB T3B 5R6.

and there is a great deal of work required on the lands More “From the Bishop’s desk” on p.23 . ..
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St Michael’'s, Sachava, celebrates 100

On Wednesday, July 7, 2004, despite the inclemeat Fr William and Matushka Ostashek, a totally different
weather, nearly 200 people from near and far joined thesign was used for a rectangular building with two small
parishioners of St Michael the Archangel’s Church idomes. Donations poured in from the local community
Sachava, Alberta, in celebrating their 8@niversary.| and parishioners from all over Canada and the USA. The
It was exactly to the date, July7,1904, that the title toew building was completed in 1980 and on July 7, 1980,
forty acres of land was acquired by Bishop Tikhon| ohrchbishop Sylvester consecrated the temple. Although
San Francisco for the Sachava Church. Shortly thereaftbe rural community has changed, families have moved,
a log church was built because a place of worship wasd membership and attendance hve dwindled, the faithful
of utmost importance to the early pioneers of thieom surrounding churches fill the temple for a Sunday
community. Sadly, in 1914 this church was destroyeskrvice. For our 100Anniversary, Bishop Seraphim of
by fire. Ottawa, as well as priests from both Manitoba and
With strong faith, support, and hard work thdedmonton, Alberta were in attendance. Several deacons

Church was re-built by the fall of 1915, with a residenc&ere also present.

as well. The Church was a magnificent and elaborate The day began with a Hierarchical Divine Liturgy

building. The Iconostas was beautifully carved and|tHer the Feast day of St John the Baptist, followed by the

woodwork and pillars were stained mahogany ariBlessing of Water. Under the leadership of Fr Philip

trimmed with gold dust paint. Dispite the hard timesSperanza and local cantor John Shandro, the beautiful

the Church prospered and flourished. Services were heldging of the choir uplifted the service. Acommemorative

every Sunday, as well as Baptisms, Marriages asiyn erected for the occasion was blessed by the Bishop.

Funerals. The two long-serving priests of the parish wefan Anniversary Dinner and Program followed at the

Fr Theodore Varchal (1937 - 1951) and Fr WilliamAndrew Community Center.

Ostashek (1968 - 1993). As well, many rotating priests  The parishioners of St. Michael's Orthodox Church

served. On June 21, 1978 this beautiful church was stryglsnk everyone who joined them in this ®@@niversary

by lightening and consummed by fire. celebration. It was an honour to commemorate this legacy.
Once again, the parishioners set their minds ®od bless you alk—by Sophie Ewanowich

replace the church for the third time. Under the leadership

|

B

Octogenarian president of St
Michaels , Victor Ewanowich,
greets Vladyka Seraphim with
bread and salt. Beside him is

\ s 3 ; Vi octogenarian Katrina
- . Pw Lo = Andruchow with flowers for
Notables of St Michael’s, Sachava: (I to r) Angie and Mike Pysar, Sophie and Victor His Grace.

Ewanowich, George Tichon, FrVasyl and Oksana Kolega, Katie Andruchow, Alex
Domatreshuk, John Andruchow, and Kay Tichon.
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Centenary celebrations at St Mary’s, Shandro

The cool damp weather didn't dampen the spirit
approximately 250 parishioners,family members
guests as they gathered to celebrate the ABfiversary
of St Mary’s (Holy Assumption) Orthodox Church
Shandro, Alberta, on Saturday, August 28.

The morning began with the arrival of His Grace
Bishop Seraphim of Ottawa.The children gleefully thr
flower petals to adorn the Bishop’s path to the churcl
Bishop Seraphim was greeted at the door with |t 4= '
traditional bread and salt by parish president Ste
Hawrelak and was presented with flowers by parishion
Lena Lazaruk.

On behalf of Metropolitan Herman, Bishop Seraphim
presented the Order of St Innocerit, @ass,
to Mr John Shandro (r) and Mr Steve Hawrelak (1).

church history, recalling to mind the pioneers who came
in 1899 from Bukowina, then in the Austro-Hungarian
Empire, to start a new life in Canada. Stephan Shandro,
Nickon Shandro, Simeon Hawreliak, PaulBoychuk,
George Ostashek, Anton Russ, and Jacob Matichuk
immigrated to Canada and settled in the area which later
became known as the Shandro District. These faithful
persons, along with their families, were the founders of
St Mary’s (Holy Assumption) Orthodox Church.

Bread and salt is offered to His Grace by parish president Celebrants were graced with speeches and greetings
at Shandro, Mr Steve Hawrelak.
by the clergy, as well as by the Honourable Ed Stelmach,
The parish’s priest, Fr Vasyl Kolega, welcomedMember of the Legislative Assembly for the Vegreville-
His Grace into the church. The Hierarchical Divin&/iking Constituency and Mr John Leonty, Two Hills
Liturgy was served by Bishop Seraphim, along witkounty Councillor. Written congratulatory messages
Protopresbyter Robert Kondratick, Chancellor of theere received from the Right Honourable Paul Martin,
Orthodox Church in America; Archpriest Dennis PihacH?rime Minister of Canada, the Honourable Ralph Klein,
Chancellor of the Archdiocese of Canada, CanadBremier of Alberta, and Mr Leon Benoit, Member of
Deacon Gregory Kopchuk of Edmonton along with othdParliament for the Vegreville Constituency. Lena
members of the clergy, including Fr Vasyl. FollowingHawreliak (91 years), the eldest lifetime church member,
the Divine Liturgy and the traditional Blessing of Wateryvas presented with an Icon by His Grace, and she also
a short prayer service was held for the departé€gceived flowers from the church membership. Fr Vasyl
pioneers.Bishop Seraphim presented Fr Vasyl Koledolega led the celebrants in prayer to close the
with a gold cross, in appreciation for work doneelebration—by Stella Hawrelak

for a delicious dinner. Steve Hawrelak served as Mastegnd Shandro
of Ceremonies for the programme. He paid tribute to thechurches, Fr
early pioneers for their faith and dedication in buildingVasyl Kolega,
the church, and for leaving such a great legacy for future ~ with his
generations. John Shandro, a long time member of the Matushka,
church, as well as being the parish cantor, presented the ©ksana.
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parish has a large number of converts, then you will likely
attract more converts. There is a prevailing principle that
says you will attract those like you and not the ones you
would like!

It's time to get started !

—by Deacon Gregory Kopchuk, St Herman's, Edmonton

. . Dealing with bringing any of these groups into the
In many parishes in the OCA, one can look around an church is an acquired skill that can be learned through

that the majority of the parishioners are seniors, and the}o or trainin

there are few if any people under the age of fifty comin fyopP 9

churph. Yet, whenever a discussion or plans are talkeq : Wat is a possible solution?

relating to church growth, no one seems to want to participate _ N o

or do anything about it. Many would prefer to leave things ~ We should establish a vision, goals, and objectives

the way they are. for church growth over the next five years in the
Many might even claim that we don’t need to grow. IArchdiocese of Canada, in each deanery, and in every

it were God's will that we grow, we would grow, they mi hparish. There should be a person gt each level assigngd to
say. Now granted, we do grow slowly. From the tim hurch growth. Each such person in turn should recruit a
Pentecost to 313 AD, it took 280 years for Christianity t6Urch growth team. The team needs to :

conquer the Roman Empire. Yet, from the time the OCAhas pray

been in North America (1794) up to now, less than 2% of
Canadians claim to be Orthodox. The majority of this growth
has been due to immigration from the old Orthodox countries * develop a plan
to Canada. Historically, the Church has always grown. Yet, ,
for many reasons too humerous to mention, our Orthodox

. establish a vision, goals and objectives

get training in church growth

Church has not grown very much in Canada. ¢ share the ideas and resources across
Should the Orthodox Church grow? In Matthew 28:19- _ the Archdiocese _
20, we are told that we must grow : “Go therefore and make * implement the plan, and then measure it

disciples of all nations, baptizing them in the name of|{the  we should also set up a central place to educate and

Father and of the Son and of the Holy Spirit, teaching thejiain clergy and parishioners for church growth. Fr Jon

to observe all things that | have commanded you.” Th@fanoff, of the Department of Evangelization in Syosset,

means all nations, not just Russians, Ukrainians or Greeksericouraged us here at St Herman's Sobor in Edmonton to

all nations. establish an institute for leadership and church growth
It has always been the nature of the Church to grodevelopment.

Some examples from our past include Sts Cyril and

Methodius who evangelized the Slavs, St Herman wh¥here do we start?

worked with the Aleuts of Alaska, St Innocent who worked

I h ) q ho lab di Many people have ideas about where we should
all over North America, and St Arseny who laboure _“E)egin, SO we require an objective way to determine this.

Canada. They knew that the Church is a living, breathing,s «na¢ral church development process” described by
entity. Any living entity grows naturallyherefore, if a paris Fr Jon is an objective way of finding out where to start.

is not growj)ng, we have to ask what are we doing to preveflis inyolves a principle which says that if you have the
the growth? What are we doing to stand in the way of? owing eight characteristics present in your parish, your
God wants to happen, that is, for His Church to grow? | . \rch will grow naturally, just as in Acts 2:42 -

How do we grow? . deeply-committed daily life in Christ
The principles of church growth are scriptural, loving relationships present
historical, and traditional. The Orthodox pioneered it! We
know how to do it, we just have to awaken our evangelism * need-oriented outreach
and get back to doing it. . gift-oriented ministries
We should ask ourselves: who do we try to bring into functional parish structures
the Church? The groups might include those of no religjon;
those who claim to be Christian but don't attend church; ° strong liturgical life where the Holy Spirit is
those who claim to be Orthodox but don't attend church; small groups to support each other

those who are Orthodox immigrants. If your parish is made
up of Ukrainians or Russians, then it will likely attract other
Ukrainians or Russians, and you will very likely not be able  The most important one from this list, after strong
to attract any Protestant or Roman Catholic converts. If yoliturgical life, is loving Orthodox relationships. Such

empowered leadership
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relationships put our faith into practice on a daily basis. Kad been appointed to make the proclamation, because |
is often mentioned as the most important thing by Bishauffer all of the aforementioned normal range of reactions.

Seraphim in his sermons. Notice the dictionary definitions of terms :

H_OW does one have Orthodox Ioving relationships? Testament :1. A covenant between God and man; 2. A
By I.ovmg God, Iovmg our pelghbour, I0\{|ng ourselves, tangible proof or tribute; 3. An act by which a person
forgiveness, confession, being at peace with where we areyetermines the disposition of his property after death.

and acquiring the Holy Spirit and thereby, as St SeraphlmWiII : 1. To determine by an act of choice; 2. To decree,
of Sarov says, saving thousands around us. How do|you

actually start doing this outside of the church? After all, ordain; 3. A desire, wish determination, disposition.

the week contains 168 hours, of which usually only abodfeld these all together and, depending on what is in your
two or three hours are spent in church. This means |tHast Will and Testament, it would be a fine way to answer
98% of our life in Christ is spent in the world. We musthe question “did you love God and your neighbour?”
show everyone that we come in contact with that we | aRecause in it you make a free-willed declaration about who
different—loving, forgiving, peaceful in the Holy Spirit, it is that you say you are, and what is of ultimate value to
etc. If people don't see us acting out our faith and beirkpUu-

different, why should they bother to come to church?  The number of times people in my parish have taken
(Ghandi once said that if everyone who is Christian acteg my offer to do their wills for free—if they would make
like it, everyone else would also want to be a Christian.)the Church, the Archdiocese, or our parish, a beneficiary

The “natural church development survey,” mentione@f some portion of their estateZero. Have | myself
earlier, measures the health of a parish and establishes wifgRended by Will to make the Church one of my
the parish is now in relation to the eight characteristiddneficiariesNo. If we all actually did this, what would
noted. It will identify the parish’s strengths, and these caf the effect to our Archdiocese and to ourselReseless.
be used to correct the weaknesses, helping to remove Y{Bat would be the result on the Last Day?
obstacles to growth and allowing the parish to grow  But...but...but. .. this takes a lot of time, effort,
naturally. meditation, planning, money.

We have been given a great gift by Jesus Christ to  Not! Believe it or not, you can do thight now.The
take to Canada. Canada needs the Orthodox Church. \a& has found the following to be valid wills : a sailor who
must take the Light that shines in our faith to everyongrote it out on the back of his shirt ; a farmer, trapped
possible. Much has been given to us, much is expecteshder a tractor, who wrote “my wife” in the sand ; a man
and we still have much to do. If we don't take this treasukgho wrote a few words on a napkin. The law goes a long
to the rest of Canada, we will have to answer for our sin afay to honour your last words.
omission on our judgement day, the same way the sevant  there js one main issue to understand, however. That

did when he hid the talent given to him by his master. | g ihe need for witnesses. If your will, or any amendment to
your will, is fully and totally in your own handwriting,
dated and signed, this is all that is required, and no witnesses
are needed. If you type it, or you use a form that you fill
out, then no one can tell whether this was really you that
did it, and therefore the law requires two witnesses to

| had a dream. It was eight days before The Day—The Lasgin, who saw you sign, and these witnessesot to be
Judgement. God announced that all that would be requideeheficiaries.

was an answer to one question : did you love God and your So, right now you can make a will, or amend your

neighbour? will, without witnesses, as long as it is all in your own
This was hardly a surprise question. What causedhandwriting, dated and signed. For example, if you have
stir was the revelation that the only evidence that would Ipe Will, this is sufficient : “This is my last will and testament.
received to determine the answer was each person’s|Lelstave 90% of my estate to my wife, but if she dies before
Will and Testament! me or within 30 days of my death, then to my children,
There was the normal range of reactions by hum nﬁzﬁuzallly. | leave 10% to the Orthodox Church in America,

to a revelation from God—fear, anger, confusion, and panft/chdiocese of Canader, to . . . [the name of your
followed by justification, rationalization, procrastinationParishl).”

intellectual analysis, and the (self) righteous rejection of  If you already have a Will, this is sufficient : “| hereby
God’s Ways by the stiff-necked. amend my last will and testament, dajgive the date,

There was of course the normal merciful response Byenth, and yearhs follows: I leave 10% of the rest and
God. We have been given eight days, and | who write |this continued, next page . . .

Judgement day : a dream

—by Rod Tkachuk, St Herman’s Sobor, Edmonton
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Judgement Day : a dream , continued from p. 9: in Greek, means thanksgiving, thank you. | am just

, , . reading a book by an Orthodox theologian, Fr Alexander

re5|du_e of my estate to the Orthodox Church in Ame iC&:nmemann. The title Ehe Eucharist . . .” | had him

Archdiocese of Canada. spell the author’s name and wrote it down. Then | set off
None of this, of course, is as proper as speaking Wi find the book.

your own solicitor. However, this never seems to get done.

And of course your last day on earth is ?

Religious bookstores in Montréal did not have it. |
. appealed to the parish priest at the Orthodox Cathedral
Maybe you think that you hardly have enough to leayg sts peter and Paul, where | had once been. He directed
to your spouse or your children, and how can you *shqifs 1 Fr john Tkachuk, priest of The Sign of the
themj’ by Iea\{lng money to the Chu.rCh? Maybe YOUr SpOUSRiagt0kos. The following Sunday, after going to mass
or children W|II_ get really ticked off if you leave somethi t the Benedictine Priory on Pine Avenue, where | was a
to the Church instead of all to them. And really, the Ch r%ovice Benedictine oblate and where | practiced, more
isn’t “about money,” is it? '

or less, “Christian meditation,” | went to The Sign which

Itis astonishing how we manage to keep separate Qi g then |ocated in the basement of St Léon Catholic

“relationship with God” and our indifference to the Chur rﬁ:hurch in Westmount. The beauty of the chapel, with its

as if One is Divine and the other is not. Please refer b CI%QNS of icons in candlelight, struck me. To go to the

the “normal reactions of humanity” mentioned above. PI a8 okstore. | had to go through the hall and common room

call me with any questions (1-780-428-1593). See you on .
That Day. Bring your Will next to the chapel where, after the liturgy, people were

talking in lively groups. | told myself : “There’s a lot
going on here.”

I bought the book | was looking for, and also a tape

Learning to speak Orthodox b | _ |
of liturgical hymns by the parish choByzantine Music

—by Evelyn Dumas, The Sign of the Theotokos, Montrétl the New WorldThe sleeve of the tape represents a
i _ motorist looking through his rear view mirror at an
Sometimes | am asked, point-blank :

S - “Can yo_u _teII MSrthodox church in Greece, an icon on his radio, and a
what are the main differences between Catholicism am)ntréal street scene in front of his eyes. | spent the

Orthqdoxy?” | have always begn taken aback Dy, go oy reading the book (crystal-clear despite its
question I“found somewhat polemical. I_answered th ngﬁmplexity) and listening tearfully to the beautiful music.
SFJCh as: AC.hurEh IS foremostaprgcnce, these are e following Saturday, | showed up at The Sign for
different practices” or some _othenganmglesmmg. BUt_ Vespers and shortly afterwards | settled into a routine :
?OW | have an answet, which will also be a qu_est| "Catholic mass on Saturday afternoon, and Sunday
What are the main differences between English arPﬂlorning Divine Liturgy (the Eucharist) at The Sign. Soon

French?” | was slipping into the parish choir.
One can use _the metaphor _Of Ianguage—lea ned From the start, | had a very good rapport with the
from parents; practiced in the family or with others hg%

lose: perfected by studies: th h i rish priest, Fr John. We are almost the same age;
are close, perfected by studies; that one has never INiS share a common experience of our continental

learning (at least | know that | have not finished lear NG vironment and good memories of the Beatles. | think

English or French)—to speak of a Chur(_:h, r_lamel » flat he has a brilliant mind which he in no way shows
my case, the Orthodox Church. My father in this lear NGt From the direction he has given me, | draw the

process is The Sign of the Theotokos’ parish priest, fif,assion that two important virtues in his eyes are

John Tkachuk; my mother is the whole Orthodox Chur_CQijmpIicity and sobriety. | was far from possessing them

represented primarily by His Grace, Bishop Seraphimy, o | met him. He engaged me and followed up in their
and my family is the parish of The Sign itself, with fits, ,s\,it | was suffering at the time from a major affective
parl_shlt_)ners and friends. How did | learn this langu 98isorder, which caused abrupt mood swings. No
beginning at the age of 477 treatment helped me as much as the way Fr John kept
It was a beautiful day in June 1988. | was speakimginging me back to dry land. It started more or less like
with an Orthodox person | had known for a long timehis : | admired icons, | was pleased by incense, and
let's call him Gabriel, like the archangel. Suddenly| heeautiful priestly vestments brought nostalgic memories
asks me : “Are you satisfied with your life until now?"of my childhood. He told me : “You know, Evelyn, icons,
| say, Yes. “Are you thankful for your life until now?”incense, priestly vestments, music, all that can be idolatry.
| answer, Yes. Then (we are both believers) he addse must be able to do without them.” His guidance is
“Thanksgiving is very important. Eucharisticharisto| in that tone.
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This does not mean that Orthodox spiritual life is @ithout an ambitious desire to control oneself. There
from of ancient pagan wisdom. Divine Liturgy is at theire sometimes a few instants where the head is empty
heart of worship, no little devotion. Christ is a reaand there is a glimpse of light.
presence, alive. Our bishop, Seraphim, gave me N 3 Now I must talk about my family, the parishioners

period of sev_eral ye_ars,_beginni_ng in 1996 and contin NG The Sign. This in no way excludes my natural family,
now, an enlightening illustration of that. I had b ?Pny sisters whom | adore, my dear friends outside the

tal!< only to Christ” | obeyed as best | COUle but e eqe are love relationships, sanctified by the Church.
voices were Very powerful. Howe_ver, the environm Wow many exchanges with some parishioners, for
had ch_angedl. My '“”es? was not _|ncorr_1prehen5|ble aB%ample during impromptu suppers after Vespers or
more; it was integrated in my spiritual life. during drives to and from Church, have formed my
Soon after, | was again in the hospital, but for lesSrthodox thought. No group | was part of before my
time than during the immediately preceding years. It seception in the Church in 1989 has thus engulfed me.
happened that when | left the hospital on the Feast of theis has been living and developing for sixteen years
Dormition, I met my bishop. “You are going to come ouénd | know, as says the famous Orthodox Bishop
of it,” he said. “As soon as you have a thought that evokgallistos Ware, that | am participating in “the plenitude
your illness—you will recognize them—fight it as if |itof Christianity,” in the bosom of the Orthodox Church,

were the devil. But never alone. Always with Christ. Littlén the parish of The Sign of the Theotokosanslated
by little, you will control your illness.” | should continue from her original French version by the author.

to take my medication. “Good medication also comes \
from God.” Or_thodox_ tradition _maln_talns that bishops Pastoral Notes

have a prophetic charisma. | believe it. Seven years gafter

this conversation, | have come out of my mental hell, On 21 August 2004, Archpriest John Scratch
and there have been no further hospitalizations. was tonsured a monk at the Cathedral of the

While learning how “to speak Orthodox,” | learngd Anr)unC|at|on—St Nicholas in Ottawa, Ontario.
how to pray. Liturgical prayer. Prayer of the Hours, that He is now known as '9“”76” John (Sc.ratch), a
can punctuate the day at home when circumstances member of the Monastlc Community of St
: A . . . Silouan the Athonite.
permit. Prayers of intercession for others, considered
in Orthodoxy. But also, and that | learned from Fr John, On 5 October 2004, Priest Robert John
silent prayer. One day, six years ago, Fr John mentigned Polson was released from his responsibilities,
as and from the Archdiocese of Canada, and
going to attend a triennial Archdiocesan Assembly as a transferred to the Omophor of Metropolitan
delegate, and | told myself : “I can do that, me. | have Herman, for transfer.
practic_ed Christian meditation.” After my ret_urn_,l__sp_ €  On 15 October 2004, Priest Anastasy
about it to Fr John, who gave me a first brief initiation,  (stacey) Richter was released from his
and who kept giving me advice in the ensuing months responsibility as Rector of Holy Trinity, Moose
and years. It has nothing to do with “Christian mediation”  jaw, Saskatchewan, and as Rector of Holy
that I had known before. Trinity, Kayville, Saskatchewan and its
Today, despite the minuscule nature of the progfess dependencies. He is transferred to the
| made in this way, | am attempting to give a temporary ©Omophor of Archbishop Job and the Diocese
summary : One gets settled. One puts onself in Gpd's ©f Chicago and the Midwest.

presence; one pushes away any rational thoyght on 31 October 2004, Priest Waldemar

voluntarily formed, any recourse to imagination, and any Kuchta was released from his attachment to
invasion of prayer by one’s stream of consciousness.|One the Bishop’s Chapel of St Silouan in

has recognized that human reason cannot enclose (God. Johnstown, Ontario, and appointed Priest in
One chases away idle thoughts, as one would chase pwayCharge of Holy Trinity, Moose Jaw,
the flight of a bird, or as the swimmer pushes away|the Saskatchewan, and of Holy Trinity, Kayville,
water with his arms, slowly, patiently, without rigidit& Saskatchewan, and its dependencies /
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Miracle of renewal at Sifton, Manitoba

Renewal and refreshment drew approximately 1]
persons to Holy Resurrection Church on the outski
of the village of Sifton, Manitoba near Dauphin o
August 14. For many decades, two pilgrimages
year took place at Sifton, begun by St Aseny. T
Orthodox faithful would come from faraway place
by horse and by train, and the tradition of th
pilgrimage remained, even up to the early 1980s.

Now, once more, this church was filled tg
capacity. Morning prairie light touched the incens
as it rose to the high central dome. Orthodox cha
wafted through the open door to the surroundi
community, and there were many friends of the pari
present from Sifton and about. The prayerfu
proximity to Holy Ascension Monastery, located only
one mile to the west until 1962, was keenly felt.

The renewal of the pilgrimage is one part of |
larger Orthodox vision that continues to unfold bjg
the prayers, many believe, of our St Arseny. T
second part involves restoration : through F= ===
partnership of heritage philanthropists, the Sifta
Historical Society, Manitoba Culture and Heritage

Holy Resurrection Church, Sifton, Manitoba.

our Archdiocese, and the local parish, plans are moving
forward to restore the church to its former glory. In order
to be eligible for these funds, however, it was first necessary
to obtain Municipal Heritage Designation status. On July
27, the Rural Municipality of Dauphin gave third and final
reading to Bill 2878, which established the Sifton Russo-
Orthodox Church of the Holy Resurrection as a municipal
historic site. This was accomplished thanks to the hard
work of the Sifton parish and the Sifton Historical Society,
involving hours of completing applications and taking
photographs.

All restoration grants are available on a match-basis,
which means an effort on all parts. Parishioners across
Canada were invited to contribute to the “Sifton Restoration
Fund” in early October, near the date of repose of St Arseny
(October #), founder of the parish. In the meantime, local
initiatives continue at Sifton and they are busy getting
quotations for a new foundation and a roof, with the hope
that the actual work will be done in the spring-summer,
2005.

The interior of the Holy Resurrection Church, Sifton.

Note the rather unusual arch wall above the iconostasis
NOte the ratner unusua: arcn wai apove tne IConNnost .
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Concelebrating the Divine Liturgy at
the Sifton church on August 14
preceded by the Procession of the g
Holy Cross (OS) and followed by Hst:
the blessing of water, were Priest
Robert Kennaugh, Dean of [
Manitoba; Archpriest Anatoly EBF &7
Melnyk of Holy Trinity Sobor,
Winnipeg; Archpriest Dr Oleh
Krawchenko of St Andrew€ollege,
Winnipeg; andProtodeacons Andrew §
Piasta of Yorkton and Raphael Cole ¥
of Winnipeg. The Choir was led by
Matushka Dianne Kennaugh and
Mother Magdalen of Winnipeg.
There was also the blessing of the
cairn at the old Holy Ascension
Monastery site, and the blessing of
the graves. A grand prairie banquet
followed, with inspirational talks, Above, the blessing at the cairn on the site of Holy Ascension Monastery.
exchanges, and a programme of local

talent.

At right, the concelebrants fromltor: F
Dn Andrew Piasta, Fr Oleh Krawchenko
Fr Robert Kennaugh, Fr Anatoly Melnyk
and Fr Dn Raphael Cole.

Below, the procession at the door of the
church. !

Your prayers and assistance for this project are much
appreciated. For more information on the Sifton
Restoration, please contact Archdiocesan archivist,
Katya Szalasznyj, &atya.archives@shaga who

will put you in touch with local participants within
the Sifton parish and the Sifton Historical Society.
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. possesses the following relics: St Basil the Great; Apostle
A hOIy prOCeSSIOI’] Barnabas; St Ignatios the God-bearer; St Mary
Magdalene; St Cyprian of Carthage; St Theodosios the
We all have heard or read about Orthodox processionssreat; St Boniface; St Monica; St Haralambos; St
of old in which almost the entire population of villages Panteleimon; St Spyridon; St Nectarios; St John of
and towns would participate. Crosses, banners, clergyKronstadt; St Seraphim of Sarov; St Alexis the Man of
and people carrying sacred objects would process dowrsod; St Xenia of Petersburg; Patriarch St Tikhon the
roads and across fields. All that ended with the brutality Martyr; St Seraphim Phanourion; the Martyrs of Volynia,;
of the Communist regimes, although now, it is St John the Russian; St Herman of Alaska; St John of
reappearing amongst the Orthodox populations jofSan Francisco; St Peter the Athonite; St Paisy
Eastern Europe, as these people, so long forbidden t¢Velichkovsky); St Dymphna; St Hilary of Poitiers; St
fully express their religious beliefs, are once again Columban of lona; Apostle James; St Tikhon, Bishop of
struggling to re-establish Orthodoxy. Metropolitan Amathos; James the neo-Martyr; St Martyrios; Holy
Herman specifically highlighted this in his sermon at Martyr Akakios; Martyr Kyriakos of Nicomedia; Akakios
the Hierarchical Divine Liturgy at the Assembly of the the neo-martyr; two unknown saints; and more.
Archdiocese of Canada which was held in July in The greatest treasure of all the relics is a minute

Saskatoon. In the West, with the exception of a fewgjiver from the Life-Bearing Cross of Jesus Christ, to
places, mainly at monasteries, this practice can only|b&yhom be given thanksgiving for bestowing such a
encountered in historical works, lives of saints, and|in blessing upon this little monastery and upon our Canadian
the memory of the aged. landL—Bishop Varlaam of Vancouver (retired)
Here in Canada, this age-old pious custom is carried

out each year on the second Sunday of August, whenthe At rignt,
Monastery of All Saints of North America in Dewdneypilgrims sit on
BC celebrates its feast of the Theotokos, “Joy of Canada,” the grass
as it did this year on August 8. After an outdoor Divineawaiting the
Liturgy served in the monastery’s grotto, a chapéheotokos Joy
dedicated to the Theotokos “Joy of Canada,” a processigrcanada’ to
wended its way down the lane to the monument locaf$gcarried over
in the field where a “Slava” was served (a Serbian custom them.
which is very Iike_z a Litya)._ The melodious ringing _of thEelow, pilgrims
bells accompanied the singers who chanted “It is trulyiaye yp their
meet. .. .” On its return to the grotto-chapel those who positions in
desired to have a special blessing either lay down on the the Cross
grass or else sat on it in a long row. When the processionprocession,
reached this line of expectant pilgrims, the wonderwhile holding &
working icon of the Theotokos was carried over them. icons and E&ECH
As a final blessing, they arose and approached the icon, ~ 'elics.
first kissing it, then stooping to walk under it

In the procession twelve icons and twel
caskets of relics were carried. Perhaps t
greatest treasure of the monastery is its reli
received mainly from ascetics who had ong
struggled on Mt Athos, and monastics fro
various places in Europe and North Americ
Although the relics are small in size, theyg
nevertheless are authentic and a great joy tof

whether they are from the bodies of the saints ‘
or from their vestments or clothing.

It would be of interest to mention that thg
Monastery of All Saints of North America
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provincial churches, magnificent in its detail. Consecrated
by St Tikhon in 1903, this Cathedral for the Diocese of
Chicago and the Midwest of the Orthodox Church in
America, is also the seat of the bishop, the Most Reverend
Job, Archbishop of Chicago; the church’s centenary was

There is holy connectedness of place in the life of St. Orher%:ently celebrated.

Kochurov, whose modern, martyred life spans both Russia After twelve years in America, St John returned to
and America. St John as a missionary priest on the NoRHrope. Due to his skills in education he was assigned to
American continent and builder of the beautiful Holy Trinjitjeach catechism in the schools of Narva, Estonia, working
Cathedral, Chicago, @urs yet to the Russian believers, jnVithin the Orthodox minority there. In 1916, he was
giving his life as the first clergy martyr of the RussiaA@ssigned to St Catherine’s Cathedral in Tsarskoe Selo,
Revolution in 1917, he is alsaésh” (ourg. Thus St John, translated literally as “The Tsar’s Village,” the place of
by his life declares the singularity of the holy Orthodokesidence of the royal family where the Alexander and
faith, believed everywhere and by all. He underlines tfeatherine Palaces were located, with urban environs,

oneness of the vineyard, despite the unique need derpted twenty-four kilometers south of St Petersberg (later
development of its parts. renamed Pushkin)Here he was known for his powerful,

s . 3moving sermons.

St John was born within a clergy family on July 13,
1871 in the village of Bigildino-Surka in the Ryazan region ~ Martyrdom came swiftly to the still-young priest. On
of central Russia. His parents were Alexander and nl¢tober 30, 1917 as the town was under attack by Bolshevik
(Perehvalskaya) Kochurov. He was an exemplary studéfices during the turmoil of the Russian Revolution, people
at the Ryazan Seminary, and continued advanced studig§gnged to the churches seeking consolation. The clergy
the St Petersburg Theological Academy, from which KEecided to conduct a prayer service and procession
graduated in 1895 at the age of twenty-four. Here Higroughout the town to pray for peace. The following day,
personal talents were recognized, and he was assignetgtown was seized by the Bolsheviks and Fr John was
serve in America, being ordained to the priesthood jrested as he attempted to quell the crowd. He was taken
Bishop Nicholas (Ziorov) of the Aleutians and Alaska |oF the outskirts of town and there martyred. He thus became
August 27, 1895 at the St Alexander Nevsky Lavra i the first clergy martyr of the Russian Revolution in 1917,
Petersburg. His wife, Matushka Alexandra (Chernishevi#) line of Russian New Hiero-Martyrs of the"z@ntury.

Kochurova, would be his spiritual helper in the new land.  Seventy-seven years later, his sacrifice was fully

In America, the Midwest would be his main area d€cognized. On Sunday December 4, 1994, the Divine
mission work, Chicago particularly, from which he akiturgy with the Glorification of Sts Alexander Hotovitsky
responsible for developing a number of parish communitié$!d John Kochurov took place in thé"Tentury Dormition
He built with other builders, such as St AlexisToth, angathedral in the Kremlin, Moscow. Concelebrating the
was a close friend of St Tikhon. Blessed with a gift deiturgy were His Holiness Alexei, Patriarch of Moscow and
organization and supervision, he founded parishes in lllinéé Russia and His Beatitude, Metropolitan Theodosius. It
at Madison (1900) and Joliet (1907). Working largely amor@s @ holy event remembered warmly by many in
Slavic workers, employees in the steel mills and oth@fendance, including His Grace, Bishop Seraphim.
trades, Fr John encouraged the formation of brotherhoods The following excerpt from the Proclamation at that
as a means of seeding for future church organizatiaime clearly connects St John, martyr of the twentieth
and followed by the construction of small chapels wheeentury, to the holy martyrs of old. “Aware of Her unbroken
services might begin. connection with the synaxis of the new martyrs of Russia,

A gifted preacher and writer, he was described as ¢ Russian Orthodox Church continues to individually

man with intensely intelligent eyes,” which is confirmedlorify those who, during the persecutions to which the
by his picture. His work in building the parish of the Holy?rthodox Church in Russia was subjected, through their

Trinity in Chicago, was a gift to posterity appreciated bs}ghteous lives and martyrs’ deaths, manifested the highest

both the faithful and historic buildings preservationists aljk&l€al given to the Church of Christ by the Holy Apostle
Employing Louis Sullivan as architect of the Holy Trinity@ul:For if we live, we live to the Lord; and if we die, we
Cathedral (who was later considered the Dean of Americdif to the Lord(Rom. 14:8).” Combining the faith of both
Architecture for his many fine buildings in Chicago, N wands, he was found faithful unto death. St John is described
York and elsewhere) Fr John was able to appeal to a nu martyr for Christ and neighbougombining the two

of financial backers, including Harold McCormick, son|o@reéat commandments of which our Lord, God and Saviour,
the industrial magnate of McCormick Reaper famé&@sus Christ clearly speaks. May St John pray for us!
Sullivan, a student of the Ecole des Beaux Arts in Paris @Bhotographs of the life of St John can be viewed aca.org,

well as being American-trained, built for the Orthodox a 2003 Events, Holy Trinity Cathedral Chicago, “Feast of St
unique, embellished temple in the style of the Russianiohn Kochurov,” Oct. 31, 2003.

Our father among the saints

St John Kochurov

October 30 /November 12 OS
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] instances in the history of the Church. We learn from the
An aCCOrd W|th Satan holy fathers that the demons foretell even things which
seem good and spiritually beneficial, in order to lead us
—Dby Archbishop Lazar (Puhalo), retired Bishop of Ottawaward faith in their servants and away from depending
Give, no more heed to astrologers; for the Divine Scriptu eON God's Providence. Demons even cause Orthodox
says of them: ‘Let them try to save you, those astrologersChristians to have false prophetic dreamssye read in
who gaze at the stars and new moons, who predict whathe Ladder of Divine Ascent :
will befall you... Behold, they shall be consumed as stubble
in the fire; they cannot deliver themselves from the power
of the flame.(St Cyril of Jerusalem, Cat.Lec.4:18)

Itis a very great tragedy that so many of our people have
become so faithless and full of superstition that they
actually resort to astrologers, fortune tellers, palm
readers, “seers” and give credence to publications such
as The National EnquirerNot only have such peopl
turned away from real faith in God and His Providence,
but they have truly placed themselves in the hands of
demons and in an accord with Satan. We know from
Divine Scripture, and from the holy and God-bearing
fathers and from history, that demons both prophesy
through people whom they possess, and offer guidance Do not be astonished if the demons often suggest to us
to any who will follow them. This is a terrifying and  good thoughts and intellectual arguments against
sobering fact. We should not merely write off our present- themselves. The aim of the enemy in this case is to make
day Soothsayers and prophesiers as rip-off artists. any us believe that they also know the thOUghtS of our hearts.
of them are just that, but many of the more successful (26:154)
ones prophesy with the aid of demons or are actually The Holy Scripture itself is full of condemnation
possessed by demons. for those who visit astrologers, palm readers,
Although it is difficult for some deluded people tohumerologists, soothsayers and the like. God warns us
understand, demon-possessed people often confess CHigugh the holy prophet Isaiah :
and appear to witness for Him. We have only to recall
the soothsayer at Phillipi who troubled Apostle Paul

The demons of vainglory prophesy in dreams. Being
unscrupulous, they surmise the future and foretell it to us.
When these visions come true, we are amazed; and we are
elated with the thought that we are already near to the gift
of foreknowledge. A demon is often a prophet to those
who believe him ... Being a spirit, he sees what is happening
near the earth, and seeing that someone is dying, he
foretells it through dreams to the light minded ... Demons
often transform themselves into angels of light and take
on the form of martyrs, and make it appear to us during
sleep that we are in communication with therhle who
believes in dreams is completely inexperienced. But he
who distrusts all dreams is a wise persor§3:28-29)

But evil shall come upon you ... and ruin shall come upon
you suddenly ... let them try to save you, those astrologers
who gaze at the stars and hew moons, who predict what

And as we were going to the place of prayer a certain : i
shall befall you. Behold, they are like stubble, the fire

maid possessed by a spirit of divination, who earned much i
income for her masters by telling fortunes, met consumes them; they cannot deliver themselves from the
Following behind Paul, she cried out saying: ‘These men Power of the flame. (47:12-14)

are the servants of the.most high God, and are annou CRYd through Jeremiah He says:

to us the way of salvation.’

Hear th d which the Lord ks,Oh fl l.
She did this for many days, and Paul, being grieved, turned =ar e word wiichh e -ore Speaks ouse ot lsrae

and said to the spirit, ‘Il command you, in the name of
Jesus Christ, to come out of her.’And it departed from her
at once(Acts 16:16-18)

The same thing occurred in the life of our hol

Thus says the Lord: Do not learn the ways of the nations,
nor be concerned by signs in the heavens ... for the customs
of the peoples are false. (10:1-3)

We read the “Prayer of Repentance of Manasseh,

father St Nektarios of Pentapolis (+1920). He wening of Judah,” a number of times during the year in
secretly to the island of Aegina, but when the boat fivine services. What was the sin of Manasseh that was
was on arrived there, a large crowd had gathered at fifedreat that his repentance is repeatedly commemorated?
pier to greet him. “How did you know | was coming?”Among other things, he honoured astrological signs,
the saint asked. “We have a young man here with the g;ﬁnsulted “diviners, fortune-tellers and those who had a
of prophecy. He tells us many things before they ca nR&ophetic spirit,” and thus “wor_ked sufficient wickedness
to pass. He told us that a holy bishop would arrive hebgfore the Lord to provoke Him(2Chron.23:4-7)

today to teach us.” “Take me to this young prophet,” the  Let us recall also that Saul lost his kingdom because
saint directed. As soon as St Nektarios was broughttie disobeyed God and consulted a woman with a
the boy, he cast the demon out of him, and the youpgophetic spirit. Indeed, this is one of the most startling
man never prophesied again. There are many other|sgakes recorded in Holy Scripture. In a time of trouble,
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Saul prayed to God, but God did not give Saul a special |t is clear from Holy Scripture that those who
answer. He had given His law and Scripture, and it Wagnsult astrologers, fortune-tellers, palm readers, etc. are
sufficient. Saul, however, being disobedient to Godsonsulting demons, and God’s law considers such people
cowardly and superstitious, did not hope on repentangg be idolaters. It is equally clear that people who allow
and God's Providence and promises, but went to conswifeir lives to be guided by these things are agreeing to

a fortune-teller, a woman possessed by a prophetic spifiive their lives guided by demons rather than by Divine
He asked the woman to bring back the dead prophetovidence.

Samuel, that he might consult him. By means of jher They have an accord of faith with Satan
“seance,” a figure appeared which looked and spoke|like o o '

Samuel. She told Saul, “I saw gods ascending out of the It is time for Orthodox Christian people to turn to
earth.” When Saul saw the form like Samuel, he bowdg@d and the theology of the Holy Church, to take
to the ground before it and asked its advice abo tsgr_lously the Divine Scripture, and reject t.hese things
coming battle. The demon who had appeared in the foffflich are so clearly condemned by the Bible and the
of Samuel then spoke a prophecy to Saul which latéfachings of our holy and God-bearing fathers.

came to pass. Saul had known Samuel well during his

lifetime, and he was completely convinced that thi . . .
demonized woman had power to call the soul from he vgne VIQ aux mllle ,SOl,JQIS
=t privée de joie intérieure

and make it appear and speak to him. But Saul los
kingdom to David because of his disobedience and latk ) ) - )
of faith. (See 1Ki 28:5-17, Orthodox Bible, 1Sam. in the—par Photios Kontoglou ; traduit par Pere Pierre (Vachon)

KIV). L’homme est insatiable en tout. Il veut pouvoir jouir de
We ought to give serious consideration to theseut mais il ne parvient jamais a tout atteindre; et le voila

things. Consulting astrologers, palm readers and fortuneurmenté.

tellers, believing dreams and chasing spectacular miracles g pourtant, celui qui en arrive a se contenter de

is no joke. Such people are consorting with demons 88y, a ne pas trop convoiter alors méme qu'il pourrait

playing with fire—eternal fire. acquérir n’importe quoi, cet homme la est un homme
Among the more serious and spiritually dangerougeureux. En cela, il n’est ma ni par le souci d’économie
events of our time, is the spread of a superstitious, agitatggar une notion quelconque qui lui ferait voir dans les
and very unsober spirituality. This type of spiritualityrichesses une menace pour son ame ou son corps. S'il
which is a fruitful ground for the deceits of Satan, usuallyit ainsi, c’est qu'il trouve dans le peu qu'il a, dans cette
appears at times and in places where a knowledgespfplicité, une satisfaction plus pure. Plus encore, dans
sound, Orthodox theology is weak. Without the divinelge peu et ce simple il ne se perd pas lui-méme : “Quel
inspired theology to guide us, we become like boagst 'lhomme riche? C’est celui qui trouve sa joie en peu
drifting in a sea of ecstatic, unsober mysticism ande choses.”
superstitious spiritualism. This condition, which may best

be summarized as “National Enquirer spirituality,” hag isqurils font tout pour vivre & 'écart de leur propre
become widespread among Orthodox people. Indeed; |5 courent ici et Ia & la recherche du bonheur. Mais

there are even one or two journals in circulation Whichy ynheur, il nexiste pas hors de soi. Nous cherchons a

might justly be referred to as “Orthodox National,, s plaire a un banquet d’oli nous sommes absents.
Enquirers.” Such publications specialize in “dreams-

. » wspiritual bh v and in i MSQuiconque a perdu son propre soi a perdu aussi son
visions,” “spiritual phenomena,” and in interpretingy,,nneyr, Car le bonheur, ce n'est pas cette griserie que

every coincidence as some kind of “miracle.” Thesgoc\rent les plaisirs, les jouissances et les soucis qui
publications, especially the “Orthodox” ones, are leading, s avec, mais c’est bien plutét la paix de 'ame et la
people into a spirituality of delusion and demonig, ette allégresse du coeur. Quand il se plonge au plus
phenomena, lacking in all biblical sobriety andotond de Iui-méme, 'homme trouve Dieu. Voila
theological soundness. pourquoi le Christ a dit : “Le Royaume de Dieu ne viendra

We are astounded at the number of peoplpas d’'une maniére qui se fasse remarquer, et I'on ne
especially among the wealthy, who consider themselvéisa point : il estici ou il est 13, car, le Royaume de Dieu
to be Orthodox Christians, but who, nevertheless, follogst au dedans de vous.” Hommes étourdis, ne cherchez
horoscopes, consult fortune-tellers, diviners and segpas le bonheur par ici ou par la car il est au dedans de
and believe in omens, amulets, dreams and apparitionsus.
This is especially shocking, since the Holy Scripture, as asuivre p. 18 . ..
we have seen, speaks so sharply against these things.
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Une vie aux mille soucis ...dep. 17:

comme étre un naufragé rescapé d'une tempéte et qui
Parole grandiose, comme le sont toutes les paroleoute le mugissement de la mer de son sdr abri. C'est
divines. Le trésor, il est en nous. Au dehors, il N’y @omme avoir échappé a des brigands. Il me vient la chair

en se laissant prendre a toutes sortes de spectatdgsix. Je ne cherche pas I'admiration du monde ou la
insignifiants, a des discours vides, a des scandales eeaommée ou tout autre fléau du genre. Je veux
des futilités de tout genre. Toutes choses qui, de loimplement étre oublié, sans importance. O oubli, quel
paraissent sérieuses voire enviables alors qu'une |fbsume tu es pour ceux qui aspirent a la paix. Maudite
gu'on s’en approche, on s’étonne de leur médiocrité epit cette soif des hommes pour la célébrité et I'adulation
du méme coup, de la frivolité de ceux qui se laissegtie donne le monde. Les voila tourmentés au milieu de
piéger par ces soi-disant recettes du bonheur. leur futilités, —les adulateurs de mémes que les adulés.

Je la connais donc bien cette vie la puisque, Ici, dans mon coin, je me sens loin de tous ces
forcément, j'ai vécu avec des homme riches g@ourments que les pauvres hommes prennent pour du
m’invitaient dans leurs maisons, dans leurs villas, a bobdnheur. La brise fraiche qui souffle sur mon visage entre
de leurs yachts et a leurs divertissements. La, j'étais saiélicatement dans mes oreilles comme pour me saluer.
de mélancolie. J'y voyais des hommes malheureux| dués branches et les cimes des arbres se bercent tout
faisaient semblant d’étre heureux, des condamnés doucement. Les petits insectes font leur chemin sur le
jouaient a 'homme libre. Sans la fausse grace qu’®l embaumé, chacun poursuivant son but. Ou allons-
mettaient & jouer ce jeu, ils seraient vite devenus la proieus? Mystere. Des papillons, des mouches de toutes
d’une langueur insupportable—de I'ennui, ou de I'unjoespéces, volent et se rassemblent autour de la lumiere
l'autre. Vidés qu’ils sont de toute substance, ils sont trasi dessus de ma téte. Tous ont leur importance, tous sont
fois malheureux. Il leur manque une ame, il leur manguaégnes d'étre aimés. Et moi aussi, je suis I'un d’eux.
le bonheur : le Royaume de Dieu. Comment faire du pain - o, yentend rien si ce ne sont les goutelettes qui

sans levain? Comment tout ne serait-il pas fade si l¢ §g|,ient de mon robinet, rendant le silence plus profound
vient a manquer? encore. On dirait qu’autour de moi se déroule quelque
A I'époque, jétais bien obligé de fréquenter, denystagogie. Ce grand mystére du monde, je le sens en
tels hommes du monde, quoique rarement. Je ne voulaigi et hors de moi. De partout s’ouvrent des portes
pas les froisser puisqu’apres tout, ils m’invitaient de banystiques. Chaque arbre, chaque herbe, chaque fleur
coeur. Une fois chez eux, par contre, je ne voyais ni quasgmble me regarder de leurs yeux de mysteére.
ni comment j'arriverais a retourner dans ma coquille, & 3¢ gyis bienheureux dans ce petit jardin & moi. En
ma pauvre maison, au milieu des objets qui me sont chel§mparaison, les immenses jardins, les palais
Je voyais bien qu'au lieu de recueillir quoi que ce soit dgspendieux, les magnifiques yachts passeraient
tout ce tintamarre, c’étais moi, en fait, qui apportaigapercus. Tout ce qui m'entoure m'est cher parce que
quelque chose ; aux endormis I'éveil, aux engourdis fan de tout cela n'a été acheté avec beaucoup d'argent
dégourdissement, & leur monotonie, de la vie. comme l'ont été les biens des riches. D'ailleurs, comment
Et voila qu’au moment ou j'écris et malgre le faitdes objets qu’on a acheté apporteraient-ils a 'homme le
gue beaucoup de personnes fort aimables continuentdaheur?

m’'inviter, en Gréce mais aussi loin d’ici, voila qu’en ce Eh! vous qui possédez la richesse et qui ignorez de
moment méme, je suis assis dans mon petit jardin ayRga|le sorte est la vraie joie, hommes tourmentés,
ses quelques arbres et ses humbles fleurs. Ici, je trOWVR orientés par tous vos soucis et tous vos ennuis,
le repos et mon ame est en paix. Ce petit coin de verdyig|ayes de I'ambition et d’autres passions, fils prodigues
est mon jardin d’Eden. Une brise embaume l'air alogg;i avez mangé les caroubes mais sans vous rassasier :
que mon esprit voyage. Il erre ici et la mais, surtout, diournez donc & la maison de votre Pére compatissant,
s'enfonce au dedans de moi, la ou sourd I'eau mystiqy@ste demeure qui n’est rien d’autre que votre coeur et
la ou plongent les racines du monde. entrez-y pour vous y délasser, vous y délecter ety ressentir
Je remercie Dieu d’avoir pu dénicher un tel refugéa vraie joie.
Je ressens un grand bonheur & m'y retrouver ainsi seul,Photios Kontaglou est un iconographe, théologien,u
la o nul ne me connait, ol nul ne pense a moi. G'est et peintre grec célébre.
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. . . great literature stretching back to Shakespeare and
Flndlng God in Harry Potter? beyond. The overarching themes of love and death bring

Harry to a scene of momentous battle with evil and death

Looking for God in Harry Potter. By John at the conclusion of each volume. In each of those scenes,

Granger, Tyndale House Publishers, 2004, Granger points out, “Harry never saves himself, but is

ISBN 1-4143-0091-3. always saved by a symbol of Christ or by love.”
—reviewed by Matushka Donna Farley Some of those symbols of Christ are apparent to

Why would Christian readers even consider “lookin foe}nyone familiar with C.S. LewisNarnia Chroniclesor
y 91%%ith the medieval bestiary. Before the Reformation

God"in Ha_rry POFte';the phenomena_lly successfu_l anjv ned Christendom upside-down, resulting finally in the
controversial series of books about witches and wizards

L o ost-Christian world we have today, Christian writers
That must be somebody’s wishful thinking, or worse eE[.')felighted to find signs of Christ everywhere they looked.

g([:)rlg\tv?stched by C.S. Lewis's craftily deceptive demo x\mong the traditional symbols adopted by Rowling from
pe.... ancient and medieval sources are the unicorn (purest of
Orthodox Christian author John Granger certainly)| creatures, whose blood gives life); the phoenix (who
thought so when he first set out to read the books sa ti@ds and rises again); the stag (in which form Christ
he could sayhyhe didn’t want his seven children readingyppeared to several different medieval saints); and the
them. But Granger got a surprise: from the very first booken (whom the Apocalypse 5:5 identifies with Christ).
Harry Potterauthor J.K. Rowling’s themes, symbols, and But what about the magic? Before reading the

character narr11es rang beIIs—y_o u might say church be lﬁ%rry Potter books, Granger was highly protective of
with Granger's classical and literary training. his children’s minds and souls. He did not own a

After readingHarry Potter and the Philosopher’s television, and would have no truck with anything occult.
Stone Granger quickly devoured the rest of the sefi@§one of that changed after his discovery of Rowling’s
then in print in big gulps, read them aloud with higooks as Christian literature. Unplugged from so much
family, and began discussing them with friends at locgf popular culture, Granger did not know of the anti-
gatherings of the C.S. Lewis Society. Those friendgjarry attitudes in some Christian circles until after he
fascinated and enlightened by his take on the controvergigly read the books, and was somewhat taken aback to
books, urged him to compile his material and presentdarn of what he calls the “sound and fury in the popular
more formally. Before long, Granger’s enthusiasm fafedia and coming from many pulpits.” To bring a little
Harry and the world of Hogwarts became something ofsanity amid that sound and fury, the opening chapter of
vocation, turning him into a featured speaker at numefolig hook deals with the fictional use of magic as a symbol
venues, including Nimbus 2003, a large convention @b a spiritual worldview, opposed to the materialism
Harry Potter fans. He gathered his material into a seffyat surrounds us daily, and with the difference between
published book, which sold out and was then picked upvocational” and “incantational” magic.
by Tyndale, a major Christian publishing house. “Invocational” magic is that practiced by real

In the Introduction to his book, Granger writes: “Mypagans, wiccans, Satanists and others in the world even
thesis is essentia”y thigs images of God deSigned f rtoday, in which Spiritua| powersze_’ demons—are
life in Christ, all humans naturally resonate with storiegglled upon. The magic in Harry Potter, however,
that reflect the greatest story ever told—the story of Gatkanger demonstrates, is not invocational, but (like
who became marThe Harry Potter novels, the bestthat in theNarnia Chroniclesand Lord of the
selling books in publishing history, touch our heartRingg incantational : magic in a literary medium that

because they contain themes, imagery, and engagi@nbolically “sings along” with the universe of which
stories that echo the Great Story we are wired to receigd is the all-wise and all-loving Creator.

and respond to.”

As Granger’s introduction puts it, his book is a
How can stories about the training of a boy wizarestep-py-step walk through ...images, themes, and stories
possibly relate to Christianity? Far from attempting tg reveal the core of the Harry Potter books and why
impose some sort of Christian moral on worldly 0they are so popular : they address the need (really an
possibly demonic stories, Granger demonstrates jihate need akin to our need for physical nourishment)
profuse detail that J.K. Rowling has structured her serigfat we have for spiritual nourishment in the form of

around the alchemical purification of the soul—a systegyifying, imaginative experience of life in Christ.”

of Christian imagery used by writers in the tradition| of continued, next page . . .
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... continued from p. 19:

Granger’s book is a must-read for parents, educators
clergy.Harry Potteris a cultural phenomenon that w
touch your children, your students, your parishoners, \
mission field;Looking For God in Harry Potteunlocks

the Christian theology smuggled into the heart of

Rowling’s books.

An important Canadian theologian

For a Culture of Co-suffering Love : the
Theology of Archbishop Lazar PuhaloBy
Andrew J. Sopko. Archive Publications,
2004. ISBN 0-19672-15-9.

—reviewed byNicholas Franck

Archbishop Lazar has enlightened Synaxis Press’ reade
for a quarter century and enthralled audiences throug
his career as author, lecturer and preacher. His mental ¢
and scope of interests have seemed at times so mer
and wide ranging as to require an equally encyclop
knowledge to grasp them. Always, Vladyka Lazar’s pc
of departure is the gospel of the man-befriend
God-Man, articulated in the patristic tradition, passed d
through such luminaries as the late Metropolitan Ant
Khrapovitsky. Andrew Sopko’s objective scholarship is a
to convey in a comprehensive yet terse book the breac
Archbishop Lazar’s diverse works and place them succit
in a thesis of Christian compassion. While followers
Archbishop Lazar’s ministry, the present reviewer inclug
might have found his interests, from Patristics
astrophysics to physical anthropology to neuropsychi
to existentialism, challenging if not exhausting, Sopko
little difficulty in keeping up. He is able to apprecia
and describe Vladyka Lazar’s work as a cohesive wh
consistent on a continuum, elucidating Orthodox Chris
theology, and its mystical underpinnings in a manner w
is less obtuse than sometimes rendered and more welcg
to a wider world.

Sopko sees Archbishop Lazar’'s work as procee if
across two related fronts. The foremost of these is t

preaching of the core Christian doctrine of compassiq

co-suffering love; those teachings which inform t S

doctrine, exposure and refutation of heresies
misapprehensions which do not. Vladyka Lazar’s sec
related, undertaking is understood as the developmen
theology of culture. In order for Orthodox Christianity
witness to humanity, what have become her cult
limitations must be addressed. Fr John Romanides, an
subject of Sopko, notes that Orthodoxy is perceived
faith of “long services, long robes, long beards.” Oth
both within and without the Church have fretted and fez
her decline into the narrow confines of ethnic ghetto s
mentality and/or a museum of religious curios.

20

d Resisting, as many have not, an urge to modify the
’”aC?hurch in a popular mania for “relevance,” Archbishop
Lazar has very consciously developed a theology of culture
our )
aimed at meeting the challenges posed by postmodern
ecular and religious society. This theology of culture, fully
appreciated by Sopko, perhaps more thoroughly so than by
any other commentator, includes a number of favoured and
select themes. This careful selection may not have always
been self-evident to past audiences, though with Sopko’s
help, this has been clarified. That is, Archbishop Lazar has
presented traditional theology and developed original
responses which speak to contemporary social issues and
which frequently court reaction. “What is the Church
position?” “but the Bible says otherwise!” typify such
contentions. The dilemma characteristically faced by
rs(Rf hodox Christians is whether to retreat into a sheltered
h Sﬂ{ritual refuge orto incur t_he risk inherent to our Saviour’s
mﬁ?&pest that we convey His Love to all the world.

curial The book’s chapters review many of Archbishop
adi@zar’s favourite cultural studies. While Vladyka's interests
viffay seem boundless, his work is an ongoing response to
ingitical ecclesiological issues. His ministry has benefited
o\Wiiem spontaneity of thought and mental agility, and this
oriyould have not been so had it all been blueprinted. These
bireas have been etched out by Sopko as dogmatics, gender
ithsgues, existential moral philosophy, empirical science,
1caigsthetics, eschatology and ecclesiology. Sopko notes that,
diistorically, Orthodox Christianity was a powerful presence
e@n the world cultural stage. Arguably, Byzantium’s cultural
teepositories and academic tradition, uninterrupted through
atigte antiquity infused the Renaissance as Europe emerged
h&om the Dark Ages. It was, in part, the legacy of Byzantium
teand Tsarist Russia which embellished Orthodox culture
otBroughout subsequent historic eras. Ironically, through the
tidater diaspora of the Orthodox people, there has been a
higgndency for the faithful to grow more protectively insular,
nSBEMINg less accommodating to potential catechumens.
Thus, the Church has been dismissed by contemporary
di ligionists as a preservation society maintained by
inishing numbers of devotees. Apologists for this

n %?rception take solace in our heritage as a holy people, a
hikace apart from the world, and there is wisdom in this
aﬁQUtion' Archbishop Lazar, however, has never ceased to
orl mind us of the scriptural admonition to evangelise, and

e theology described by Sopko is a platform for the full

t(}ar?gagement of the World to the end of embracing its

urapmanity.

other Sopko organizes the text so as to identify the more

asalient areas of Archbishop Lazar’s evangelism and describe

erBow each correlates to concerns of post-Christian thought.

& Sopko, professor of theology in a Roman Catholic

egeminary, intends the book as instruction for students
conversant in Biblical narrative, scriptural teachings, early

—
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Church history and patristics. Beyond these requ
expectations, he provides a fine summation of those
recent Orthodox theological writings which provide
context for Vladiyka Lazar’s. With the exception

Romanides and Khrapovitsky, Archbishop Lazar’s wor
not seen as heavily indebted to contemporaries, butas f
innovative. Though Archbishop Lazar uses, for exam
existential philosophical writings as points of departur
is by way of relating them to patristic thought. Sopk
many engaging cross-references to other contemp
theologians place Vladyka Lazar in good company am
contemporary Orthodox scholars evangelising in
academic mode.

Dr Sopko’s discussion concentrates on the n
popular of Vladyka Lazar’s teachings, those most fam
to his flock. He begins with the “Gender as Prophe
lecture, illustrating how, though derived from scriptu
sources it speaks to contemporary concerns surrour
the issue of gender equality. Archbishop Lazar’s argun
in these writings, in sum, entails a premise that observ,
of traditional roles and behaviours in the liturgical 3
sacramental life of the Church carries no general v,
assumption as to the worth of men or women as g
Neither can any such valuations be generalized by Orth
Christians or others to regarding gender roles in civi

sitkely to be suspicious of zealots who insist upopiitma
méaeiedemonic evil. Science, after all, is our friend. Vladika
> hazar refers to this adversarial religious reaction as
ofesponsible for contrived “models of reality” set forth in
k @rder to shore up theological shortcomings and render
nighipecessary reassessments by complacent theologians.
pExamples of “models of reality” employed by defensive
e rigligionists range from the geocentric cosmology force-fed
o Galileo to the “creationism” baked up in humble pie for
prasytoday by the religious right. Such abuses readily explain
offite Archbishop’s urgent interest in astrophysics and
avolutionary anthropology as ingredients of a cultural
theology.

nost  Sopko’s text at its midpoint turns to Archbishop
iliaazar’'s more purely spiritual themes: iconography,
cgschatology, and evangelism. Orthodox Christian
ratonography can give rise to a sensitive impasse to interfaith
ndilgogue with post-Reformation Christendom, defended
ngmgerly by Orthodox apologists undertaking any such
awodioquy. Archbishop Lazar’'s most popular lecture may
nadell be “lconography as Scripture” and its delineation of
alilne Christian aesthetic. lconography is presented therein as
uobt simply permissible but a necessary component of Gospel
odioterpretation and catechism. From the Orthodox
C perspective, the greater risk of unintentional idolatry more

political life. The text then turns to writings most central tlikely lies in the exegetical approach of isolating Biblical

an ethos of co-suffering: transvaluation of conventig
mores as key to spiritual transfiguration. His Emineng
not alone in this observation, as it is central to all existe
Christian thought. He is, however, select among Orthg
hierarchs in stressing such ethical insight as central t
doctrine of theosis. The “existential” ethos, that overrea
preoccupation with calculation of right and wrong tow.
a Good premised on Love is not altogether an inventia
19" century philosophy. Sopko mentions current discus
by Orthodox theologians regarding the existential flav
of St Gregory Palamas’ writings. Kierkegaard, after al

his desire to “Christianize” Christendom, and Nietzschg,

in his desire to see it collapse, each recognized inthe G
narratives an ethos of compassion as a love once livec
thereafter, oddly absent in the institutions ostensibly four
upon these very narratives. Vladyka Lazar’s ministry se

nagdroof texts,” at the expense of their broader context.
elsonography is presented through Archbishop Lazar's
ntietture as a subtextual aid provided to the initiate; perhaps
daxnore incisive teaching device than any other comparable
0 thedium.

ches | jts eschatological commentary Archbishop Lazar's

ardork shifts toward Orthodox audiences most exclusively.
r_"me afterlife and apocalyptic prediction are topics virtually
Sifaranteed to arouse religious interest, yet neither Orthodox
Olergy nor laity are as fully agreed upon such beliefs as
» fhight be supposed. While popular folklore and supermarket
bloids abound with authoritative accounts of the afterlife
oS expert endtime forecasts, it may seem startling that
nodox Christians are not of one mind in such matters.
'd&Hdrew Sopko details Archbishop Lazar’s eschatological

D

'Eiliiﬁnmentaries, which significantly heralded his entrance

to engage the postmodern sensibility also through a voicgdly the theological stage. Popular Christianity was long

enthusiasm for the physical sciences. While theoretical

QHﬁuenced by superstition, folklore, Manichean and

applied physics and astronomy are favourite interests, Ris;platonic beliefs, among others, which paralleled

work also suggests an understanding of medicine

abfristian dogma at points but were never legitimate

physical anthropology. These interests not only undersceifristian teachings. By the mid nineteenth century, if not
Vladyka's curiosity, but an effort toward becomingefore, some of this lore had become such commonplace,
conversant in the most topical areas of scientific researghen, to the Orthodox. as to be treated as canonical. Had

Though one can be legitimately critical of false faith
scientific salvation or an idolatry of scientism, it will n

lthese tales been merely favoured by the unlettered with a
Otenuous grasp of doctrine, it would have been a simple

do for those hoping to penetrate the Western consciou
to ignore science. Inasmuch as all postmoderns are so

upon scientific technology as to be transparent to it, we are
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... continued from p. 21: on the nature of the gospel of co-suffering by Metropolitan
correct. The problem, as Archbishop Lazar has pointed ofyfitony, key inspiration of the lifework of Lazar Puhalo.

is that such heresy is inevitably promulgated by the clergy; Andrew Sopko’s text is, to this reader’s discerning
from the top down. As Vladyka Lazar attacks the Gnostig/e, well-researched, highly articulate and impressively
foundations of these heresies, it is worth keeping in mingferenced. Several advance copies were distributed in an
that what is under discussion is not the suppeseldsiastical effort to gauge reader response. Reaction was favourable
cover-up touted by contemporary Gnostics in works sueRerall with reserved criticism. Some sampled found the
as “DaVinci Code” or Pagel's exegesis of apocrypha. Sugkxt overly academic in tone; so demanding at points that
arguments are, incidentally, implausible in that sudsarlier passages had to be reread in order to stay abreast.
apocrypha would have become hopelessly obscured wgte reader, as already noted, is grateful to Dr Sopko for
it not for the Church’s own painstaking preservation of hé&aving consolidated Archbishop Lazar’s writings so
own artifacts. What Vladyka questions are those heresigsgularly and artfully illustrating their central theology.

of the present which are actively and openly taughtin reveldi$ thoughts on encouraging universal Christian dialogue
Church circles! I will not slake the reader’s curiosity furtheteem with fresh insight. While the text is material for
but invite those piqued to peruse Sopko’s chaptel @gminarian seminar, Sopko is generous enough by way of
Vladyka's eschatological doctrine as well as the many relategblanation, notes and cross-reference that the reader
publications offered by Synaxis Press. maintains that any who could follow this taxing review

Dr Sopko concludes with an epilogue which takes infg1ould be able to follow Sopko’s generous text. The only
account the strengths of the Archbishop’s “Theology of Cgenuinely upsetting response to it was from a parishioner
Suffering” as well as its oversights. Sopko's candouftho assumed the work was published as a retrospective
needless to say, will tantalize former students of th#0n His Eminence’s retirement from active life. This reader
Archbishop, still accustomed to soliciting his approvafor one is thankful that the Archbishop is far from retiring
Sopko’s criticism, however is impersonal and directed #9m active life. God grant him many years!
much to Orthodoxy’s ambiguous attitude to exter
dialogue as to the Archbishop. Orthodox traditionalistsjffor Notice
instance are perpetually at odds with ecumenists: The
ardently defending every vestige of high tradition, the for|
protesting the faith will wither if growth is inhibited. Arecght Bishop Seraphim announced to the Council that he fad
wave of conversion in North America, followed by an inf
of Old World Orthodox refugees, while increasi
membership and revitalizing parish life, renewed
Church’s role as an “immigrant resource.” THjisProtodeacon Cyprian Hutcheon of Montréal, whoge
consideration may diffuse some of Sopko’s observatio
Archbishop Lazar, as most of our episcopacy, remfiril8 whom His Grace expressed full confidence. Tpe
perpetually bound by Old World identitye., compassio
for the newcomer will take precedence over, say, a
for vernacular liturgy. Sopko also observes that Orthodd
harsh criticism of Western Christianity, indeed, of Wesgerfi g nhs WL
secular culture, deflates the Church’s postmodem dialffcfitPmitted to the Holy Synod, whose responsibility it isgo
currency. There is again the traditional/ecumenist te idramine the gandldate, and to elect him, or not. Please gray,
to reconsider, but also the body of much of Sopko’s wh> You have in the past.
study. Vladyka Lazar’s perpetual reinvention of himselfjasa réunion du Conseil de I'Archidiocese du Canada sjpst
physicist, anthropologist, existentialist, gender spokespefs&iue le 5 novembre 2004 a I'église St-Séraphim darg la
metaphysician, etc. exhibits nothing if not a heartfelt effoffunicipalité de Rawdon QC. Monseigneur Se,raph'l a
on the part of a traditionalist hierarch to embrace a nonce le nom du postulant a la position d'assisgnt
not of his own predilection. A more pointed critique p'.SCOpaI’ dont la (:,ar'wq|dature va etre P resentee devapt le
be of Vladyka’s ecclesiology; that it would remain unclga a 'n,t Synode, L,a qu'S'On fut deAtermmee !oar tirage au °Ft

. , réflétant le désir de Sa Grace de s’en remettrg a
to the unchurched reader of the Archbishop’s as to
expression of compassion was necessarily linke
Orthodox baptism and the ensuing theotic strug@lant
| just do this at homeP!Nonetheless, Sopko’s conclusign
leaves an impression of immense respect for Archbis

Lazar's work, culminating with @ moving and lyrical pass§ggnsemble comme nous I'avont toujours fait par le pasg.
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Church on the grounds. We had time to visit the historic city
hall, with its famous clock from the fifteenth century. As
well, at the hour, for over 300 years, the twelve apostles appear
in two windows above the face of the clock.

Visit to Czechia and Slovakia
18 — 26 September 2004

The agenda was quite demanding on this visit of the delegation Then we drove to the Monastery for the Dormition in
of the OCA, accompanying Metropolitan Herman on his visielmov, via Olomouc, near Brno (Moravia). The nuns here,
to the Church of the Czech Lands and Slovakia. It entailé@0 came from Varatec in Romania, give additional service
driving to each of the four dioceses, in two countries, servirig,the Church by providing a retreat and conference facility.
visiting Churches, meeting the faithful, and establishing dhere, during dinner, we were given an overview of the
renewing personal contacts and friendships between &glationship among the Orthodox, Roman Catholics and
Churches. Our Metropolitan has been representing our Churd@ngelicals through talks given by Archbishop Jan Graubner
for many years, and he is already well-known by mar®f Olomouc, and Bishop Vladislav Voiny of the Silesian
hierarchs around the world. In this case, he was visiting fhgangelical Church. David Wagschal gave a presentation
land of his ancestors, or at least a part of it. His family corigout the OCA's activities in the CCC, NCCC, and WCC.
from Trans-Carpathia, a region of Slovakia annexed to UkraiNext day, we served the Divine Liturgy together with Bishop
during the time of Stalin. Because of this border, and lack®imeon of Olomouc and Brno in the Cathedral in Brno. Built
time, it was not possible for him to go to his home Vvill g’g 1931 in Functionalist Style, it is situated on a prominent
during this particular visit. However, this Church of Czechfll just below the historic castle.

and Slovakia is ancestral home Church of a great many After the dinner, we were given a brief tour of Brno,
believers inthe OCA, particularly in the USA. Our delegatiafnd then drove to Mikul. It was here that St Methodius, in the
consisted of Metropolitan Herman, Bishop Nikon, myself® Century lived and worked in a town with 12 Churches,
Protopresbyter Robert Kondratick, Archpriest Daniel Ressetafid a population of 2500. Here, in the main Church, the third
and members of the Chancery staff. excavated, was found the first tomb of St Methodius (because

We arrived in Prague on Saturday, 18 Septemb#ie Pope later anathematised him, his relics were removed to
Czechia is a union of two ancient well-known areas, Bohend@dnonastery in Austria). The Mission of St Methodius here
in the north, and Moravia in the south. We were greeted s very effective in its day, but there was strong opposition
His Eminence Krysof, Archbishop of Prague (in Boheimiaffom the western Church. As a result, in thé €éntury, the
and clergy. From there we drove to the Monastery of St Prokojgnks destroyed, levelled and obliterated the town. It was
of Sazava Monastery in Most, one of the several rec ,{@und accidentally in excavations earlier in thé @@ntury,
opened monastic communities in Czechia. Czechia|igad sheds much light on the state of affairs in the mid-800s.

growing part of this Church, both through conversion and |t is perhaps important for us to pay attention to this
immigration, which complement each other. particular town and its life, and its relationship to the Mission
Later, we visited the historic Church of the Holy Crosgf Sts Cyril and Methodius. This is in fact the focus of the
in Teplice, nearby. Here, we venerated the relics of the fpundation of the missionary work in Eastern Europe and the
Century Roman Martyr, Clarus, brought to Teplice mudBalkans, butthe same principles of Orthodox missionary work
earlier. On Sunday, we drove to Prague and served togethééawe been used by all the children of these original missions
the Cathedral of Sts Cyril and Methodius. This cathedral weigring their missionary work, including our own OCA. Then
the site of a famous conflict in 1942, between the Nazi forc&§ Visited the Monastery of St Gorazd, at the place where he
and Czechoslovak resistance, resulting in the deathveds born, in Hruba Vébka.
parachutists, and it is therefore, in part, a historic site. Because From there, we drove to Bratislava in Slovakia, and its
Bishop Gorazd gave his life in the same year, in exchangedgpital. We were greeted by His Beatitude, Nikolai of Presov,
the Church, and tried to protect his flock, he is a revered Nej¢hop Jan of Michalovce, and clergy. The next day consisted
Martyr. After lunch, a large bag of charitable gifts, including visiting the Chairman of Parliament, and various other civil
medications, was given, because this Church has connectigiforities, and the US Embassy. We also saw the nearly
with Kosovo, the destination of the aid. Later, we first visitegbmpleted new cathedral in Bratislava, and met the priest,
a nearby village in which is the rather recently-establishgHoir and faithful who currently worship in an old Roman
Roma (Gypsie) parish, the only one in this Church, with igatholic Church near the city castle. Then we were driven to

Roma priest, the first also. Then we visited St Vladimirsresov. En route, we saw by night a huge castle, the largest in
Churchin Maria Lanske, and then went to Sts Peter and Pag[§ope.

Church in Karlovy Vary (Karlsbad), which is a long-time and
historic Moscow Patriarchate representation, begun by
Peter |. We also drank the healing waters there.

Tear The following day included a meeting with the Holy
%a)l/nod of the Czech Lands and Slovakia, visiting the

o _ . Theological Faculty, the Seminary, the Mayor of Presov and

Next, we visited the Russian, Canadian and |Uge president of the Presov region. The meeting with the Holy

embassies in Prague. The Russian Embassy has an isé%ﬂ?od produced a number of agreements for future
location with sufficient territory to allow for a “domestic” continued, last page . . .
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. .. continued from the previous page :

cooperation and mutual support, and this was reinforced 89vernmentas properties were returned to the Unia. However,
the meeting with the Theologica| Facu“:y, professors aﬁhe Orthodox faithful have continued in a Christian manner
students. The Mayor of Presov in particular stressed the faéforgiveness to build anew. Here, and also in Bratislava, a
that this city is multicultural, albeit seemingly isolated, and Rarticularly large building is required, and sponsors willing
is on the crossroads of east-west-north-south commerce! frt€lp are also required, more than the locals are able to

very ancient times (human presence from forty thousand yed¥vide. [f there is anyone who feels moved by the Lord to
and a town for 750 years). help, contact Bishop Jan of Michalovce, at Duklianska 16,

The next day consisted in a tour of the Dioces 71 44 Michalovce, Republic of Slovakiehen there was a

Michalovce and took us close to the Ukrainian border ac\)ﬁs it With. the mayor of Kosice, and th_e n With the Governor of
Uzhorod. We began with a visit to the village where St Alexi e Kosice Region, actually a province similar to those of
Toth was born, and continued through Svidnik, Mezilab rceanada.
(near the birthplace of the artist Andy Warhol), Straske, Then came the consecration of the new Cathedral in
Michalovce, and Sobrance. Because almost all property wakesov, yet another example of this rebuilding. This building,
taken from the Orthodox Church after 1989, and given to tfike the other new churches, is in much more traditional
Unia, most of the churches we visited were quite new. THidrthodox style than most of the edifices taken away from the
included the diocesan offices and the cathedral. In these ye&iurch. It requires more finishing work still, which requires
the Orthodox Church in Slovakia has built over 100 templegioney not yet available. But the temple was full to
Everywhere the faithful met us with beautiful plainchan@verflowing of the faithful who sang very strongly and
singing. fervently in the traditional plainchanprostopeniye Present

We visited the St Nicholas Orphanage in Mezilabo cJvere many givil'authorities ofarather high level, and similarly
which is one supported by the OCAs Christmas Stocki igh ecclesiastical representation from other confessions. In

project. It brought into focus the great needs of the R |95,elf, this indicates the 5|gn|f|9ance of this wsr;, not only to
. 4 the Church, but to the society in general. Our visit gave great

people, and the many ways in which the Orthodox Churc :

) . encouragement to the faithful to persevere, and they
tries to meet these needs. We visited several Churches un({réern thened us by their warm love in Christ
construction.We visited in Michalovce the technical schodl © 9 y . o o _
operated by the Church, the first of its knd in Slovakia. All of ~ The two countries are quite different in character, with
this served to show to us the Church in Slovakia, but also§§mewnhat different languages, and a generally common
show to the faithful that the Church exists far beyond its ow#istory under the Austro-Hungarian Empire, and as
borders, and that others are interested in their situation, grégechoslovakia. Czechia is a more industrial country, and
might be able to help some aspects of their life. This is onetBf society quite secularised, with a low number of believers

the major factors involved in a Primatial Visit of this sort| in general. The majority of faithful there seem to be from

. . . . conversion. Slovakia is more agrarian, a bit more eastern in
The Divine Liturgy was concelebrated in Kosice, the 9

. ; . character, with a large number of believers, and especially in

second-largest city of Slovakia, by Metropolitan Herma o . o ; X
) 7 e east it is conservative and traditional. In this society,
Bishop Jan, and six priests on 25 September. The rest of ) . L \ :
] . conversion can cost even all relationship with one’s family.

delegation was in attendance, because of the awkward spac .
C o . : rthodox believers have suffered a great deal for a very long
in this church, which is a former soviet-style meeting-hall Ats| e but thev are active strona sinaers. and lovinal
in so many other places, the Orthodox Church was depri qre: y ' g singers, gy

\ :
of its property first by the soviets, and then by the democ aﬁg spitable. 7L QW/WL

Bishop Seraphim represents
Metropolitan Herman ul

At Alexandrian enthronement

October 23-26, Bishop Seraphim headed t
OCA delegation to Alexandria, Egypt tc
represent Metropolitan Herman at ths
enthronement of the new Patriarch of Alexandri
Theodoros Il. The Orthodox Church in Americ
was one of fifteen autocephalous Church
represented at the enthronement. On the da
their arrival, the OCA delegation was receivq
by His Beatitude Theodoros, who was present
with gifts on behalf of the OCA. Pictured
from left to right are John Mindala, OCA®
Communications Department; Metropolita
Dionysios of the Alexandrian Patriarchatg
Bishop Seraphim; the new Patriarch, Theodor(
and Fr Robert Kondratick, OCA Chancellor.



